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EDITORIAL 


“In every generation, each Jew should regard himself as though he, 
too, were brought out of Egypt. Not our fathers alone, but us also, 
did the Holy One redeem; for not alone in Egypt but in many other 
lands have we groaned under the burden of affliction and suffered 


as victims of malice, ignorance, and fanaticism.” 
—The Union Haggadah for Passover 


Yes, I can ride backwards on the wind of time and bow 
again under the weight of the great stones, to build a tomb 
for a sleeping king. And do I not wake up in the dark 
cell and hear my own cries, under the knout of the In- 
quisition? Surely it was I who wandered those endless 
newsreel roads, pushing the wheelbarrow with the bat- 
tered mattress and the broken chair, fleeing over Europe 
in the wake of armies. And are not those my bones in the 
kilns and the limepits? My hut was sacked, my father 
strangled, my fields burned, my closet searched, my face 
struck, my flesh tortured. Although I walked through 
safe streets and slept unharmed through storms of hatred, 
these things could not have happened to others alone. 
They happened to me. 

And when I try deeply to remember, this Passover, I 
hear other cries also, and recognize my own throat as 
emitting them. I see myself hanging starved in a cage 
above some street in a medieval town—on a filthy floor 
in Bedlam—in the hold of a slaveship bringing me from 
Africa—crushed by the hoofs of Conquistador steeds— 
shoveled aside in the march of history. School doors 
close in my face, service is refused, neighbors slight me. 
Worse happens, as the rope breaks my one neck over and 
over and flames crackle inside my ears. And now I begin 
to feel the pain, and I know for certain: it could not 
have happened to others only. It happened to me. 

Because these things occurred, because I went through 
them myself, and cannot stand off like the Wicked Son of 
the Passover story who asks, “What mean ye by this 
service?” I am not the same man I might have been had 
my soul escaped history. But because of these things, 
and because of the faith that has exalted and sustained 


my belief in life, freedom means more to me, bread tastes 
different, and I cannot shut my ears to the cries of chil- 
dren. They must be my children. 

Before the Lord brought me out of Egypt, He brought 
me out of the sea, and I stood gasping on. an ancient 
beach, forcing air into my rudimentary lung. I hid among 
rocks, and survived with cunning the pterodactyl, saber- 
toothed tiger and arrows from the bows of men. Later I 
built these cities with my hands. Of course it was I who 
polluted the rivers, too, and sullied the fields, and made 
wars. 

Yet since I was there when the dove brought the olive 
branch to the Ark, and still there when my tribe looked 
down on the Promised Land, and there once again to see 
its shores from the porthole of a refugee ship that brought 
an end to some part of my wandering, surely I must rise 
to my own occasion! 

I cannot stand aside from history. It has been, and it is, 
my history. 

Shall I turn my ears from my own calls for help? 

“For this commandment which I command thee this 
day, it is not too hard for thee, neither is it far off. It is 
not in heaven, that thou shouldest say, ‘Who shall go up 
for us to heaven, and bring it unto us, and make to hear 
it, that we may do it?’ Neither is it beyond the sea, that 
thou shouldest say, ‘Who shall go over the sea for us, 
and bring it unto us, and make us to hear it, that we may 
do it?’ But the word is very nigh unto thee, in thy mouth, 
and in thy heart, that thou mayest do it.” 

The future—if there is to be one—is for myself; and it 
is up to me. —P.K. 
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Me IE dene 
The Tablets of the Law reproduced in early 
Canaanite lettering 


1. 1! AM THE LORD THY GOD — who brought not 
alone the Hebrews out of Egypt but the Ethiopians 
from Caphtor and the Arameans from Kir, which 
means quite simply, as both Moses and Amos would 
have understood it, that | am the Lord not merely 
of those Americans who believe today that He is 
their sole possession but | am the Lord likewise of 
those hundreds of thousands, even hundreds of 
millions of humble children of the Divine, behind 
even the Iron and the Bamboo Curtains. | am the 
Lord not only of the proud and supercilious whites 
but | am the Lord also of the colored. | am the Lord 
who cannot be confined into any structure of stone, 
be it cathedral or church or synagogue, but | am the 
Lord of the Heaven and of the Earth, one and 
indivisible. 


ll. THOU SHALT HAVE NO OTHER GODS BE- 
SIDE ME-— neither of status nor of success before 
which men so grovelingly bow down today, nor of 
Mammon nor of Mars, both of which claim man’s 
seemingly undeviating allegiance in our time. 


Ill. THOU SHALT NOT TAKE THE NAME OF THE 
LORD THY GOD IN VAIN — by stamping “In God 
We Trust” upon your coins and postage stamps and 
trusting almost exclusively not in Him but in your 
proud accoutrements of war. 


IV. REMEMBER THE SABBATH DAY, TO KEEP 
IT HOLY — in order that through decent leisure men 
may feel again their dignity as children of the Divine, 
that they may no longer feel, as increasing numbers 
are coming to believe themselves today, to be mere 
machines and tools, motes of dust on a vast conveyor 
belt, slots in an IBM calculator. 


A DECALOGUE OF DECENCY FOR OUR AGE 







A Religious Leader Proposes a 


O14 ae . Contemporary Set of Ten Commandments 


for Ethical Action 


Waar WE REQUIRE TODAY more desperately than ought 
else besides is in my judgment a decalogue of decency for 
the relationship between man and his brother-man which 
might read something like this: 


V. HONOR THY FATHER AND THY MOTHER — 
that thou might safeguard the security and the 
decency of the home, that there might be peace 
agsin between the generations. 

Vi. THOU SHALT NOT MURDER — either the one 
or the many, either singly or in the mass, either thy 
contemporaries in impending incineration or the 
generations still unborn by polluting the atmosphere 
with the noxious, noisome, nauseating poisons of 
nuclear fall-out. 


Vil. THOU SHALT NOT COMMIT ADULTERY — 
not merely in person but as a society, by adulterating 
the ether-waves, by the cheapening tawdriness that 
makes the whole of life seem to the younger genera- 
tion cheap and leads them into the dens of juvenile 
delinquency. 


Vill. THOU SHALT NOT STEAL — either outrightly 
or more subtly by stealing a man’s birthright, by 
making it impossible for him either because of color 
or creed or station in life to pursue his education 
or his employment or to live where he chooses rather 
than in the imposed ghettos of our vigilantly guarded 
neighborhoods of the North as well as the South. 


IX. THOU SHALT NOT BEAR FALSE WITNESS — 
by misleading innuendos and rumors and gossip 
against thy neighbor’s faith, precluding every op- 
portunity for advancement even to the highest places 
in our land to a man because supposedly he pursues 
some other faith. 


X. THOU SHALT NOT COVET~—not only thy 
next-door neighbor’s house, nor his ox, nor his ass, 
but thou shalt not covet the distant nation’s missiles 
to the moon but covet instead thine own divinely 
decreed mission unto mankind. 


This is the decalogue of decency which | would have our time, our nation, our people pursue, so 
that bound together in life as those four Chaplains were in their courageous and comradely death, we might 


in truth usher in God’s Kingdom in our time. 





by RABBI MAURICE N. EISENDRATH 


(Excerpts from remarks by Rabbi Maurice N. Eisendrath, President of the 
Union of American Hebrew Congregations, upon accepting the ‘First 





Spiritual Freedom Citation’’ from the Chapel of the Four Chaplains in a 
Philadelphia on February 7, 1960.) NOS asedh “sole 
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GE OF SYMBOLS 
AND SADISM 


Our Social Scientists Have Mastered No 
Quantum Theory of Ethical Conduct 








by GEORGE N. SHUSTER 

Dr. Shuster, President of Hunter College and former High 
Commissioner for Germany, is the author of many books on 
modern German history, English literature and religion. He 
has spent considerable time in Germany. In 1956 Dr. Shuster 
was appointed representative of the U. S. on the Executive 
Committee of UNESCO and will attend the meetings in 
Paris during April, 1960. 
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Reports THAT A NEWLY ERECTED SYNAGOGUE in Cologne 
had been desecrated by two young men having a sort of 
association with a right-wing political party greatly 
shocked public opinion. Had Nazism come to life again 
in Germany? Was the authority of Konrad Adenauer’s 
government being seriously challenged? Had Cologne, 
one of the three German cities in which the rights and 
dignities of the Jewish population had traditionally been 
defended and where resistance to Nazism was strong, now 
belied its past? At first, many thought that the Russians 
might have inspired the criminal act. Six months earlier, 
newspapers in the Communist-dominated zone had begun 
to play up alleged anti-Semitic trends in the Federal Re- 
public. Evidence to prove Russian inspiration has been 
lacking, however, true though it be that the Kremlin’s 
hopes to extend its influence in Germany can be realized 
only if radical right-wing groups become strong enough 
to make possible something like a new Stalin-Hitler pact. 

Then came the news that a wave of incidents, all 
reflecting some measure of admiration for Nazism or 
its symbols, had swept over large parts of the world. 
An alarming number occurred in the United States. No 
doubt something like a constant patter of verbal attacks 
on minorities must be expected even in normal times. 
But no matter what allowance one makes for the efficiency 
of the press in reporting such happenings when they 
make headlines, it cannot be doubted that the number 
of outrages which took place in the wake of the Cologne 
desecration was ominously large. In what follows I shall 
offer some opinions as to their probable sources and 
significance, though admittedly the information available 
to date is not adequate to support firm conclusions. 

The incidents may be divided into three groups. The 
first consists of pranks, few of which involve more than 
a rudimentary awareness of what a swastika stands for, 
except that it is something people do not like. Having 
taught modern German government to groups of college 
students during several years, I can testify that for very 
many of them the evil genius of Berchtesgaden is now 
only an abstraction. Time and visual aids are needed to 
make it come alive. Of course, small boys know far less. 
The second group is encountered in areas where racial 
integration is a burning issue. There, synagogues and 
Catholic churches are targets, as they have always been 
since Klan days. Disagreeable as the offenses perpetrated 
are, they may be accepted with a certain pride because 
they indicate that real service to the cause of integration 
has been rendered by the religious bodies in question. 
It is the third group which must give rise to grave 
concern. These are manifestations that Nazism is being 
used by youth groups as a formula of gang organization 
and violence. 

Here, one is face to face with a trend which seems to 
emerge wherever modern technological civilization is in 
the making, producing frustrations which are probably 
not the same in any two countries, but suggest to those 
who feel slighted or rebuffed antidotes which are start- 
lingly similar. We do not know nearly enough about these 
things as they affect our country. But one may isolate 
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zest in the use of force to the point of cruelty or even 
sadism, which now runs like a virus through some seg- 
ments of society. This zest currently manifests itself most 
glaringly in the area of sex aberration and crime. Young 
people in larger numbers than it is comforting to hear 
about have been encouraged to read about and discuss 
forms of sexual behavior of which, at least prior to the 
Second World War, the vast majority of their elders had 
never even heard. 

Nazism is described in not a few comic books and 
similar publications as a doctrine which held together 
strong and brutal men who shied away from nothing 
to have their way. What could be more natural, therefore, 
than that young people who want to use power for ends 
which the society about them considers reprehensible 
should turn to the Nazi model, even though, as a matter 
of fact, their actual knowledge of that model is probably 
slight? Note that there is an emotional substratum here 
which may not be abnormal. Since time immemorial, 
small boys have enjoyed posing as Indian chiefs and 
pretending to scalp their enemies. But the phenomena 
with which we are currently dealing seem radically 
different. They grow out of an allegiance to principles of 
cruelty, accepted because they offer points of departure 
for an attack on a disliked social order. They are signs 
of illness and of danger. 

As I have said, we have so far studied what has been 
going on in far too superficial a manner. I am not a 
psychiatrist or a social worker but an educator, and so 
it is to be expected that I assume education can do some- 
thing about the problem if it can find out what is to be 
done effectively. Normal children here and in Germany 
do not do the things we have been talking about. But 
the tempo of technological change has been very rapid 
in both countries, and resulting frustrations and aberra- 
tions are manifest in both. It is, therefore, much too 
simple to suggest that a cure can be found by teaching 
the evils of Nazism. 

I concur that such instruction is beneficial when it 
achieves identification with something good. Thus, Ger- 
man youngsters who have experienced the Diary of Anne 
Frank in one form or another have, by sharing the fate of 
a young Jewish girl in an imaginative sense, learned to 
know something about what unites all men in the face of 
tyranny. But plain, old-fashioned hammering away on the 
evils of Nazism may well do little more than give the Ger- 
man “beatnik” generation a free course in how to be sa- 
distic. The young men who defiled the Cologne synagogue 
could not spell the word “Jew,” nor had they known any 
Jews. Possibly, they were not fledgling anti-Semites at all, 
but terrorists in the making. 

Insofar as we Americans are concerned, we face a real 
problem. It is how to get over our assumption that a 
course in civics will inculcate respect for such moral vir- 
tues as forbearance, understanding, and affection. We 
have assumed that there is a sort of quantum theory of 
ethical conduct which the social scientists have mastered. 
They have not, and they know it. 





Seder in Germany--1960 


This sort of fear 
Puts blood on every door 
and makes the holy bones more 


free for death. 


Blow sounds against this Angel's 
wing; death’s nurse of Jews has 


fought for you! 


O wait to smile in white yarn; 
to die through life time 


Put blood on every door. 


This is a little place to wait. 
A man’s art cannot care 


and princes do not speak. 


Here, as | eat on history’s 
black soil 


|! am in sacred land. 


Sore lights of morning 
cannot be so musical and white 


To make me know the day. 


Fear is this friendship with the dead 


Put blood on every door. 


by ARNOLD FALLEDER 
Young poet and librettist. He was recently chosen by the Ford Foun- 
dation as a member of the City Center Composers Forum on 


American opera. 









Ruth and Naomi 
by the young Boston 
sculptor, Larry Fane 
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PHILOSOPHY OF CHAD GADYO 


| ANY JEW what he is thinking of 
when the word Seder is mentioned, and 
eventually he will come to speak of 
chad gadyo, of that curious and melo- 
dramatic sorg about “The Only Kid.” 

Chad Gadyo is one of the most pop- 
ular and well-known parts of the whole 
Seder service. Everyone has had a try 
at this tongue-twister which enlivens 
the Passover company towards the end 
of the service. The Seder and the chad 
gadyo have become inseparable. 

What a surprise, therefore, to be told 
that, ancient as the Seder is, the chad 
gadyo is quite a recent invention! Up to 
about 400 years ago, our good ancestors 
had to do without “The Only Kid’— 
for not until the year 1590 do we find 
this song included in the Passover Hag- 
gadah. But ever since then, both young 
and old have enjoyed rehearsing the 
story of the kid devoured by a cat, who, 
in turn, was bitten by a dog... and so 
on and so forth, until the Holy One, 
blessed be He, Himself makes an end 
of the Angel of Death; and the story is 
brought to a happy ending. 

But what has all this to do with Pass- 
over? We can simply say that the chad 
gadyo is a nursery rhyme. There are 
similar nursery rhymes in all languages. 

On this assumption, the connection 
of this song with the Seder becomes 
a very simple one, indeed. Important as 
we Jews have always considered our 
children, there is no occasion when our 
need of them is greater than the Seder 
night. They have to ask the Four Ques- 
tions of the ma nishtanah, ; ad they have 
to be told the story of the Exodus from 
Egypt—so that without the children, 
the most important aspect of the Seder 
would be disregarded. The Seder night 
is the night when the Jewish child be- 
comes indispensable. 

However, the Seder takes place long 
after regular bedtime, and something 
must be done to humor the little ones 
and to keep them awake. One of the 





by DR. JAKOB J. PETUCHOWSKI 
Rabbi Petuchowski is Associate Profes- 
sor of Rabbinics at the Hebrew Union 


College, Cincinnati. 


PASSOVER, 1960 


(See Back Cover) 


devices used to achieve this aim was 
the incorporation of the nursery rhyme, 
chad gadyo, into the very Haggadah. 
Thus, could they be relied upon to stay 
awake. And, since there is something 
of a child even in the most “grown-up,” 
the appeal of this song was by no 
means restricted to the younger set, but 
to the fathers and mothers, and the 
grandparents. 

Now, it is one thing to know that 
nursery rhymes appeal to grown-up peo- 
ple. It is quite another to admit it. Quite 
naturally, therefore, all sorts of reasons 
were soon given for the chad gadyo 
song—profound philosophies of history 
and important religious dogmas were 


read into it. The “kid,” it was said, 
represents the People of Israel; the “two 
zuzim” are the Two Tablets of the Cove- 
nant; the “cat” was Babylon, conqueror 
of the Jewish State. The “dog” was 
Persia, the nation which conquered 
Babylon—and so on, until our innocent 
little song became a record of Jewish 
history: Past, Present, and even Future. 

Undaunted by our knowledge of the 
real purpose of this song, we can, there- 
fore, claim good traditional precedent 
for our reading into the chad gadyo 
some of the thoughts which occupy the 
mind of the modern Jew. 

To begin with, we discover that chad 
gadyo is not an amusing story at all. In 
fact, it is quite a pessimistic account of 
“Cause and Effect,” of the iron chain of 
causality where events follow one an- 

(Continued on page 28) 


PARABLES OF A MODERN PROPHET 


Once UPON A TIME there was a prophet 
and he spoke of many things: of the future 
of his land, 
liberty, of right and wrong, of character. 
The people gibed, taunted, and scoffed. The 
prophet accosted one of those who sneered 
and asked him directly, ‘‘Why do you jeer 
not speak the truth?’’ To 


of man’s responsibilities, of 


at me? Do | 
which the passer-by replied, ‘You have been 
mouthing sheer Nobody is_ in- 
terested in the things you say, these things 
about what is good or bad, about what 


nonsense. 


tomorrow will bring, about what a man 
should do. All that folks are concerned with 
is Today and what they have Today. All 
they want is a good standard of living and 
a good time and they care not a whit about 
ought else. Give them a home, a vehicle, 
some appliances, amusements and vacations, 
and life has been fulfilled.” 

The prophet determined to learn for him- 
self and he ranged the country, interviewing 
folk. He ascertained that it was really so: 
all that they wanted was their own pleasure 
today; they worried not, nor fretted about 
what could be or should be or will be; they 
lived from day to day and had no compunc- 
tions whether their life had been meaningful 


or not. 





by SOLOMON JACOBSON 
Rabbi Jacobson Congregation 
B’rith Achim, Petersburg, Va. 


Serves 





The prophet saw now how wrong he had 
always been. He had never really under- 
stood people. It was folly for him to proph- 
esy. People had never wanted it and never 
would want it. This convinced the prophet, 
and so from that time on he began to proph- 
esy with more zeal and vigor than he ever 
had before and he spoke of many things: 
of the future of his land, of man’s respon- 
sibilities, of liberty, of right and wrong, of 
character. 

Moral: The less it is heard, the more it 
must be said: A nation needs its 
ideals as much as its bread. 

This is the first of a series to appear in 


American Judaism. 

















The night is covered with signs. The body and face of man, 
with signs, and his journeys. Where the rock is split 
.and speaks to the water; the flame speaks to the cloud; 
the red splatter, abstraction, on the door 
speaks to the angel and the constellations. 
The grains of sand on the sea-floor speak at last to the noon. 
And the loud hammering of the land behind 
T H E speaks ringing up the bones of our thighs, the hoofs, 
we hear the hoofs over the seethe of the sea. 


W A Y All night down the centuries, have heard, music of passage. 


Music of one child carried into the desert; 
@) U T firstborn forbidden by law of the pyramid. 

Drawn through the water with the water-drawn people 
led by the water-drawn man to the smoke mountain. 

The voice of the world speaking, the world covered by signs, 
the burning, the loving, the speaking, the opening. 

Strong throat of sound from the smoking mountain. 

Still flame, the spoken singing of a. young child. 

The meaning beginning to move, which is the song. 





Music of those who have walked out of slavery. 


Into that journey where all things speak to all things, 
refusing to accept the curse, and taking 
for signs, the signs of all things, the world, the body 
which is part of the soul, and speaks to the world, 
all creation being created in one image, creation. 
This is not the past walking into the future, 
the walk is painful, into the present, the dance 
not visible as dance until much later. | 


by MURIEL RUKEYSER 

One of America’s most distinguished poets and biographers, and winner of numerous 

major awards for her work. She is currently writing a long poem about Rabbi Akiba | 
of which the opening section, “The Way Out,” appears for the first time on these 
pages. Her many books of poetry include “The Green Wave,” “A Turning Wind” 


and “Orpheus.” 
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These dancers are discoverers of God. 


We knew we had all crossed over when we heard the song. 


Out of a life of building lack on lack: 
the slaves refusing slavery, escaping into faith: 
an army who came to the ocean: the walkers 








who walked through the opposites, from | to opened Thou, 


city and cleave of the sea. Those at flaming Nauvoo, 
the ice on the great river: the escaping Negroes, 
swamp and wild city; the shivering children of Paris 








and the glass black hearses; those on the Long March: 
all those who together are the frontier, forehead of man. 







Where the wilderness enters, the world, the song of the world. 


Akiba rescued, secretly, in the coffin 
by his disciples carried from Jerusalem 
in blackness journeying to find his journey 
to whatever he was loving with his life. 

The wilderness journey through which we move 
under the whirlwind truth into the new, 
the only accurate. A cluster of lights at night: 
faces before the pillar of fire. A child watching 
while the sea breaks open. This night. The way in. 


Barbarian music, a new song. 


Acknowledging opened water, possibility: 
open like a woman to this meaning. 
In a time of building statues of the stars, 
valuing certain partial ferocious skills 
while past us the chill and immense wilderness 
spreads its one-color wings until we know 
rock, water, flame, cloud, or the floor of the sea, 
the world is a sign, a way of speaking. To find. 
What shall we find? Energies, rhythms, a journey. 


Ways to discover. The song of the way in. 












































THE 


Is THE CouRSE of collecting my essays 
and delivering them as public lectures I 
made the awful discovery that I must 
define my Jewishness. What has being 
a Jew got to do with literary criticism? 
Quite a bit, evidently. The mere act of 
defending oneself against the shallow 
Jew-baiting of Pound or the profound 
racism of Eliot constitutes a “position.” 
And insofar as I have a position, it is 


JEWISH WRITER 


IN 
AMERICA 





by KARL SHAPIRO 

Editor of the renowned Prairie Schooner 
and formerly of Poetry magazine. He is 
one of this country’s foremost poets and 
critics. He won the Pulitzer Prize for 
poetry in 1944. The essay appearing in 
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bound to be something of a “Jewish 
position.” 

One of the chief strategic triumphs 
of the New Classicism has been its 
ability to quash the opposition, whether 
literary, sociological, or religious. Eliot 
carefully flattered the conservative mind 
in government, in philosophy, and in 
religion. Pound flattered the sense of 
culture aristocracy and the political 
authoritarianism which goes hand in 
hand with the religion of culture. The 
anti-Americanism of both writers is of 
that variety which connects commer- 
Cialism with “mass taste” and with “free- 
thinking.” What Eliot calls the free- 
thinking Jew, Pound calls the interna- 
tional Jewish banker. Indeed, it is the 
medieval image of the Jew as Shylock 
and Christ-killer which the Classicists 
perpetuate in the twentieth century. 
And, miraculous to report, the intellec- 
tual Jewish writers do not resist this 
image but tend to accept it guiltily! I 
refer particularly to the Jewish editors 
of cultural journals who purvey a kind 
of Marxist-Freudian anti-Semitism (in 
the belief that a Jewish identity is an 
historical anachronism) and I refer to 
the many Jewish professors of literature 
who are “new critics” and who thereby 
deprive themselves of any humanitarian 
standard of judgment. A book of verse 
I published last year called Poems of a 
Jew was most bitterly assailed by Jewish 
new critics, while the non-intellectual 
Jewish press tended to accept the poems 
as an awkward but serious expression of 
modern Jewishness. 

The intellectual faction among Jewish 
professors, critics, and editors has been 
led quietly by the nose into the Pound- 
Eliot preserve. They were content to 
accept the Culture religion which in 
Eliot’s criticism apparently subsumed 
any actual religion. They were content 





to accept Eliot’s second-hand ideas of 
“pluralistic culture” which apparently 
subsumed mere nationalisms. Thus, it 
was precisely the“ free-thinkers” whom 
Eliot despised who became his staunch- 
est defenders. And those intellectuals 
who were not captivated by Eliot’s ver- 
sion of the Tradition were taken in by 
his esthetic of the “objectivity” of the 
work of art. Even a critic as political in 
his thinking as F. O. Matthiessen con- 
vinced himself that it was somehow in- 
decent to expose Eliot’s beliefs to view. 
So holy was Eliot’s reputation as poet, 
thinker and man that criticism of his 
work became the chief taboo in twenti- 
eth century literature. William Carlos 
Williams alone dared attack the master. 
And for a Jew to raise his voice against 
Pound, Eliot, or T. E. Hulme was con- 
sidered an act of savagery by the New 
Criticism and the New Pedagogy. It is 
extraordinary how much the defense of 
Pound has been placed on a _ hypo- 
critical “Christian” footing. With what 
relief the intellectuals seized on the 
trashy and meretricious canto about 
humility to prove old Ezra’s purity of 
heart! Pound on the throne of humility 
evidently cancels out Pound as the 
Great Dictator. 


A S A twentieth century American 
writer I grew up to respect the British 
literary tradition above all others and 
to share in the famous American “guilt” 
about our own American heritage. As 
a Jew I was misled by Jewish intellec- 
tuals, ex-Marxists and Freudians, to 
minimize and even accept the fashion- 
able anti-Americanism and _ anti-Semi- 
tism of the Moderns. In all probability, 
I would never have been led to examine 
the ideas of these Moderns had I not 
been driven to do so—by participating 
in the Pound affair over the Bollingen 
Prize, and by having to teach modern 
poetry. Whatever Jewish consciousness 
I possess today I can trace to the writ- 
ings of the American Classicists who 
made it their business to equate “Ameri- 
can” and “Jew” as twin evils. This con- 
sciousness of myself as American Jew 
narrowed my writing for many years, 
erecting a private ghetto in my mind. 
There is no Jewish writer per se in 
America. But the American writer, gen- 
erally speaking, does not mention his 
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ancestry, even if he happens to know 
what it is. The American writer tends 
to cut himself off from his past and even 
to deride it. There are exceptions, of 
course—the Henry Jameses and the 
Eliots—but most American writers fa- 
vor the approach of Mark Twain: that 
dukes, kings, and ancestors are flotsam 
and jetsam one would do better to steer 
clear of. A poet from an old New Eng- 
land family wrote me when he saw my 
book, Poems of a Jew, and said, “You 
go back so much farther than I do!” He 
said this almost with a kind of envy, I 
thought. Then he added cryptically, 
“You write like an Arab,” one of the 
strangest compliments I have ever had. 
At least, I think it was a compliment. 

It is only in the last generation or two 
that an American Jew could write Jew- 
ishly and still be thought of as an Ameri- 
can. Twenty years ago, when I was 
beginning to write for publication, I 
wrote an American poet whom I knew 
to be Jewish and asked him what obsta- 
cles one had to overcome to publish 
poems under a Jewish name. His reply 
was so ambiguous that I decided his 
own name wasn’t very Jewish after all. 
I was not imagining things: many years 
later a non-Jewish poet said to me, 
“When I first saw your poems I thought 
you had an impossible name for a poet.” 
This remark did not indicate anti-Semi- 
tism or anything of the sort, but it sug- 
gests the persistence of the British 
tradition in American letters until a 
very late date. Nowadays, the Jewish 
writer in America meets with no obsta- 
cles qua Jew in publication or in other 
forms of recognition, but this happy cir- 
cumstance only brings us closer to the 
question: what is an American Jewish 
writer? 

To me the answer is—an American 
Jewish writer is a Jew who is an 
American who is a writer. Everybody 
knows what an American is; everyone 
knows what a writer is; but very few 
people seem to know what a Jew is, 
including Jews, and including American 
Jewish writers. 


A FEW YEARS AGO I participated in a 
symposium called “The Jewish Writer 
and the English Literary Tradition.” 
It was published in one of the cultural 
journals. The question for the sympo- 


PASSOVER, 1950 


sium was this: “As a Jew and a writer 
in the Anglo-American literary tradition, 
how do you confront the presence in 
that tradition of the mythical . . . figure 
of the Jew as found in the (anti- 
Semitic) writings of Chaucer, Marlowe, 
Shakespeare, Scott, T. S. Eliot, Evelyn 
Waugh, Thomas Wolfe, Henry Adams, 
etc. In what way do you find this a prob- 
lem to you, etc?” 

Reading between the lines, I took the 
question to mean: Do you think the 
Jew will be able to break into high 
literary society? That is, we were given 
a sociological question, one in which 
any element of a Jewish mystique was 
distinctly absent. And the replies also 
struck me as sociological, or, as we say 
more often, rationalistic. The replies ran 
along these lines: 

A. The Jew defends a pluralistic cul- 
ture; therefore he is attacked as “inter- 
national.” (The term “pluralistic” has 
been popularized by T. S. Eliot, whom 
most of the symposium felt it necessary 
to bow to in passing.) 

B. Anti-Semitism is pathological, a dis- 
ease like the black plague, and just as 
medieval. Get a well-doctored society 
and it will disappear. 

C. Jews are also secretly anti-Semitic, 
parochial, and self-pitying. Let the Jew- 
ish writer be more cosmopolitan. 

D. Writers like Eliot really love the 
Jews, but you must learn how to take 
insults. 

E. Is anti-Semitism really real? 
Stephen Spender answered this way: 
If a Jew didn’t know he was a Jew he 
wouldn't think he was a Jew. 

The summation of the other ap- 
proaches was by Philip Rahv, an honest 
and ruthless logician. What we must do, 
said Rahv, is to “conduct a struggle 
against the new religiosity, along with 
those non-Jewish intellectuals who re- 
fuse to abandon the progressive and 
secular outlook. This religiosity 
tends to divide rather than unite hu- 
manity; it is historically vacuous and 
metaphysically permeated with nostal- 
i ore sa 

The best statement made in this list 
of responses was by Harold Rosenberg, 
who put his finger on the weakness of 
the question Rosenberg noted 
that to move from a personification like 
Shylock to the sociological cliché is a 
mistake. For instance, some 


itself. 


serious 


German critic sees The Merchant of 
Venice with the repulsive Shylock and 
writes a review that says in effect: Down 
with the Jews. Thus Shylock becomes 
the Jew-with-the-knife and an instru- 
ment for political propaganda. As a 
result the Jew tends to blame Shakes- 
peare for anti-Semitism. 

To me the symposium was meaning- 
less because it took for granted that reli- 
gion is obsolescent, and racism the 
product of religion. The writers who 
took part in it seemed to be saying that 
religion is evil but Culture is good 
(whatever Culture is). Let’s save Cul- 
ture and get rid of religion. 

My own answer was this, we are Jews 
by popular consent of the Jewish-Chris- 
tian community and not by choice or 
ambition. We accept our Jewishness be- 
cause to reject it would be a betrayal 
not of our electors but of ourselves. In 
the same way I felt when I was con- 
scripted, that to avoid military duty 
would have been a betrayal of my 
identity as an American. If this is nega- 
tive Americanism then I can also call 
myself a negative Jew. But my election 
to America and to Israel gives me my 
total identity, the kind of identity which 
has never been permitted to survive in 
all of Europe’s history. 

The most curious aspect of this affair 
is that the Jews who are recognized 
writers of one kind or another shrink 
back from Judaism but defend, however 
half-heartedly, their right to be Jews. 
I read somewhere that a Christian writer 
asked a Jew what it was to be a Jew. 
The Jew answered, “We are a religion.” 
This is a beautiful answer and a true 
one, but perhaps not true enough. We 
are even more than a religion. 

Our symposium people seemed to 
interpret the expression, “American 
Jewish writer,” to mean one who in- 
fused into the American idiom some- 
thing of the Jewish idiom or of Jewish 
psychology. To me this is trivial; and in 
any case the American idiom is a vast 
complex of such idioms, all of which 
are tending toward the making of a 
great national (American) literature. A 
brilliant novel like Saul Bellow’s The 
Adventures of Augie March is saturated 
with Jewish witticisms and sentiments; 
the very language seems almost a trans- 
literation of—what? I can’t read Yid- 

(Continued on page 22) 
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I HATE TO SCOLD, but I must. As I 
pointed out in the last issue, there is a 
good deal of concern with Jewish 
themes in theater, books, and even in 
movies. However, the treatment is often 
sleazy at best, irresponsible at worst. 





Films 

In the Purim issue, I remarked that 
“Ben-Hur” provides a sympathetic por- 
trayal of Jews under the Roman yoke. 
(Indeed, some Jewish groups have al- 
ready endorsed the film.) At that time 
I had not seen the movie. Now, wiser 
and sadder, I must repudiate what I 
said. (One of the more terrifying fea- 
tures of this Age of Communications is 
that we often have convictions about 
things we haven’t seen.) 

I was outraged first by the usual 
Hollywood mixture of sadism and piety. 
The scenario writers were careful not 
to convert the hero to the new faith 
until after a smorgasbord of horrors— 
lashings, an epic sea battle, leprosy, and 
the flashing hoofs and shattered bodies 
of the chariot race. (It’s only fair to 
point out that these episodes are visual- 
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ly quite impressive.) What disturbed 
me even more is the ideological bent 
of the movie. The melancholy fact is 
that the movie implies the usual in- 
vidious distinction between Judaism and 
Christianity—the former, harsh, vin- 
dictive, 
meek, gentle, loving. 

Just consider the story. The heroic 
Jew, Ben-Hur, condemned to the galleys 
by his former friend Messala, lives only 
for vengeance. It isn’t until the end, 
after Messala’s bleeding and smashed 
body lies in the technicolor dust, that 
Ben-Hur becomes committed to the 
faith of Jesus. As a man thirsting for 
revenge, he is presumably in the Jew- 
ish grain; with his new faith, he has put 
that behind him. In the image of Ben- 
Hur as a Jewish nationalist without any 
sustaining faith, there is a strong sug- 
gestion that Judea, at the time of Jesus, 
was a spiritual vacuum, arid and ex- 
hausted. It is significant that when Ben- 
Hur hears that his mother is dead (she 
isn’t really; it’s a happy-ending movie), 
he knocks down the m’zuzo from his 
door-post. Certainly the movie-makers 
must have known that Jewish resistance 
to Roman tyranny issued from a deep 
religious faith. (For that matter, the 
Jewish masses seemed indistinguishable 
from the Roman hordes; they, too, 
seemed to enjoy a nice, bloody chariot 
race.) There is a poignant irony in the 
fact that Esther who espouses the new 
faith is played by Haya Harareet, a 
lovely Israeli girl. It should have pained 
her to talk about the gentleness and 
sweetness of the new faith as if these 
were notions alien to Judaism. 


and unrelenting; the latter, 











Theater 

Nor is the scene much brighter in 
theater. Rabbi Samuel M. Silver of 
Temple Sinai, Stamford, Conn., and 
former editor of this publication, re- 
cently saw “The Tenth Man” and gave 
this report: 

“If your first introduction to Judaism 
comes via this smash hit, these are the 
things you might well be led to believe: 
You will believe that a young Orthodox 
rabbi would countenance a dybbuk- 
extracting rite. You will believe that 
synagogues are dilapidated and the 
Jewish fathers-in-law habitually curse 
their sons’ wives. You will believe that 
lechery is commonplace among Jews, 
that the first consideration in a mar- 
riage is pecuniary, that praying Jews 
are an odd lot, that belief in God is to 
be equated with an acceptance of dyb- 
buks, that the Zohar is a depository of 
normative Jewish ideas, and that the 
only rational opposition to the exotic 
in Judaism would come from a Com- 
munist. At the end of the play, Chayef- 
sky offers the grand assertion that God 
is love, an over-simplification that is not 
quite Jewish. You will learn nothing 
from the play except that Chayefsky is 
possessed of a sizable dybbuk: self- 
ridicule.” 

I agree with Rabbi Silver’s strictures, 
I was constantly affronted by the erup- 
tions of low comedy in the play. The 
old men of the minyon, endearing at 
times, often behaved like silly adoles- 
cents—Brother Rat in a shul! There is 
even cornball humor about getting lost 
in Brooklyn. The playwright reflects a 
contempt for his audience in all this— 
as if a serious theme could not really 
engage them. 


Theater Parties 

The link between the theater and the 
synagogue reminds one of the recent 
contretemps about the play, “The Good 
Soup,” by Felici Marceau. Marceau was 
allegedly a collaborator with the Nazis, 
and there were rumblings of Jews boy- 
cotting the play. The UAHC has official- 
ly discountenanced such action, but this 
might be a good time to appraise the 
role of the theater party in both theater 
and Jewish life. On Broadway, theater 
parties are easily as powerful as the 
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critics; they can make or break a play. 
This is unwholesome. Perhaps more 
significant is this question: Should 
temple groups have theater parties? And 
why are the plays chosen invariably the 
superficial ones? Is that an appropriate 
form of expression for synagogue 
groups? This is worth discussing. 





Talmudist by Nathan Kaz from the Village Temple 
exhibit in New York. 


The Arts and the Synagogue 

During the month of February, an 
impressive exhibit called “Judaism in 
Art” attracted nearly 1,000 people to 
the Village Temple in New York’s 
Greenwich Village. The show boasted a 
monumental head of Moses by William 
Zorach, a gnarled and arresting menorah 
by Jacques Lipchitz, and oils, silk- 
screen and wood engravings by Ben 
Shahn, Ilya Schor, and others. The 
most imposing exhibit was a lyrical 
statue of welded bronze by Ruth Vo- 
dicka called “Song of David.” The fresh 
handling of religious themes by Alfred 
Van Loen and Peter Lipman-Wulf was 
inspiriting in contrast to the Eastern- 
European influences still haunting the 
work of Saul Raskin and others. August 
Mosca’s oil, “Women Weeping Over the 
Destruction of Gomorrah,” had strength 
but owed too much to Gauguin. In all, 
the exhibit, arranged by Mr. Van Loen, 
was a distinguished success. 

One of the most encouraging things 
is the role that institutional Jewish life 
is playing in the arts. (The absence of 
commercial pressure, which corrupts 
sO many artists, is a striking advantage. ) 
For example, Temple Israel of Law- 
rence, Long Island, had a series of 
programs called “Brotherhood Through 
Music,” in which compositions on Jew- 
ish themes by Christian composers were 
played. Even more arresting were the 
three religious services in music pre- 
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sented recently by the Jewish Com- 
munity Center of White Plains. Here 
we have an exciting new synagogual 
pattern—controversial, no doubt, but 
full of interesting possibilities. (Certain- 
ly, tradition is to be reverenced and 
perpetuated but not frozen!) One of 
these services presented two Chasidic 
tales in theatrical form. (Bear in mind 
these were Friday night services.) The 
first was a dance cantata based on “The 
Last Sabbath.” The second was a “pulpit 
opera” of Peretz’s “The Cabalist.” Rev- 
olutionary? Yes. Inappropriate? I think 
not. Maxwell Anderson was fond of 
calling the theater a contemporary 
temple. Why not bring the theatrical 
arts into religious observance. Why not 
bring it back? On April 1, Morris Car- 
novsky will read from the Bible after 
the regular Friday evening service at 
the Westchester Reform Temple; at the 
Jacksonville, Fla., Jewish Temple, a 
chorus of 110 singers from thirty-four 
local churches presented Hayden’s 
oratorio “The Creation” on February 
28. Is it a trend? 





Books 

But what can one say about a Jewish 
novel which has its nasty moments and 
is nevertheless a serious examination of 
Jewish life? I have in mind “The Ap- 


prenticeship of Duddy Kravitz” by 
Mordecai Richler. This book would 
seem to be the Canadian counterpart 
of “What Makes Sammy Run,” but it 
has dimensions the American novel 
lacks. Duddy Kravitz is a pusherke, 
brash and tireless. But he is also a nice 
Jewish boy, devoted to his family, its 
champion in crisis, and full of respect 
for learning. And his entrepreneurial 
verve is really impressive. (Novelists 
have generally scorned businessmen. 
Richler appreciates his hero’s talents.) 

For the Jewish critic, this novel is 
vexing. Admittedly, it can confirm anti- 
Jewish stereotypes for those so disposed. 
But the humanity that courses through 
this novel is deep and compelling, the 
portraiture authentic. Which should 
predominate for the Jewish critic—the 
public relations aspects or the artistic 
ones? It is attractive and brave to insist 
upon the latter—art and truth above 
everything!—but life isn’t that simple. 


One recalls that the Nazis pirated “What 
Makes Sammy Run” during the war and 
serialized it in one of their filth-spewing 
newspapers. How did Budd Shulberg 
feel then? 

But I don’t mean to sound jaundiced. 
Despite the scars, I still think we are 
witnessing the first stirrings of a Jewish 
renaissance in the arts. Now for some 
brighter notes. 






The Dance 

I want to end cheerfully, and that 
is easy when one thinks of the Israel 
Dance festival at Hunter College in 
February. Sponsored by the American 
Zionist Youth Council and directed by 
Fred Berk, it was a kind of dance 
jamboree in which 150 dancers in four- 
teen groups (Zionist and non-Zionist) 
showed their stuff. And how they flew! 

The spirit and energy of these sturdy 
sons and comely daughters of Israel 
were marvelously exhilarating. And 
when one group leaped into an ebul- 
lient horah (still the most exciting of 
the dances), the audience burst into 
spontaneous applause. 

There were interesting sidelights. By 
and large, the Orthodox boys were 
better dancers than the Orthodox girls. 
(This grows out of an organic dance 
tradition among Orthodox males.) But 
all the boys performed with masculine 
force and vigor. It may well be that 
Jewish dance will help establish a tra- 
dition of truly masculine performing in 
this country. 

On-stage, there were last moment 
alarums and excursions. Nobody can 
accuse the Festival of having a slick 
gloss. Two girls in one number, who 
somehow got lost on the wrong side of 
the stage, sprinted furiously back to 
position. Strenuously informal, the 
dancers came out in full costume dur- 
ing intermission to greet family and 
friends. It was all artless and honest 
and authentic—and great fun to watch. 

Director Fred Berk epitomized the 
reactions of many adults when he said, 
“To me it’s exciting to see young people 
who are emotionally involved in some- 
thing worth while.” At a time when 
there is so much apathy among the 
young, it was a heart-warming spectacle. 
It might be a good idea for NFTY 
groups to participate in the future. 
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Tuere Is an exciting change going on 
within Reform Judaism today. There is 
an enthusiastic desire for learning on 
the part of the adult. Familiar patterns 
of thought are being abandoned for the 
challenge of new designs, and the com- 
fortable complacency of an easy Juda- 
ism is being upset by a healthy and im- 
portant new activity in adult Jewish 
education. 

There are many reasons for this 
awakening. The liberal Jew is no longer 
concerned with being acceptable to 
others. He is breaking new ground in 
learning how to be acceptable to him- 
self. He is no longer a victim of his own 
guilt feelings in believing that he should 
not have left his traditional environ- 
ment. Today he knows that his Reform 
Judaism is also based on tradition, and 
with an energy strengthened by new 
awareness he is learning to adjust his 
attitudes. He is learning that Reform Ju- 
daism possesses the truths he needs to 
help him satisfy his deep longing for 
security, and he delights in feeling the 
pulse of a new religious life flowing 
through his being. He has found the 
freedom of religious expression that al- 
ways has been the very essence of 
Reform Judaism, and he wants to learn 
how to meet the responsibility of this 
freedom. He has learned that Judaism 
is a never ending study. 


Effective Channels 

In this rebirth of the Reform Jew in 
America the spirit of learning is giving 
life to the material body of Judaism. 

There are many channels through 
which this spirit is moving. The week- 
end institute or retreat, the Bible class, 
the Sunday morning lox and bagel club, 
the lecture series, the book review, 


and the formal class room study pro- 
gram are a few of the many methods 
employed. But the most popular and 
perhaps the most satisfying is the Home 
Study Group. 

Easily organized, it provides the 
charming informality of home hospital- 
ity. New friendships are created and 
old friendships are strengthened. Get- 
ting along with one another is a basic 
requirement of the group. People with 
similar interests naturally will be most 
compatible—faculty members, medical 
people, parents of confirmands, lawyers, 
etc. It is surprising how much deeper 
the respect for, and how much more en- 
lightened the understanding of, the other 
fellow’s point of view becomes when 
there are similar problems to be solved. 

Free expression and frank discussion 
are the most important sparks needed 
to kindle the flame of enthusiasm. The 
size of the group has much influence on 
the vitality of these sparks. Too small 
a group limits the variety of viewpoints 
and too large a group limits the oppor- 
tunity for expression. Size is best set 
between four and eight couples. Small 
groups accomplish more by way of 
learning. 

When this is not possible, a good 
leader can overcome the handicap of 
size, and under the most trying condi- 
tions he can create a rewarding experi- 
ence for everyone. But it is wise not 
to burden the leader with conditions 
that can be controlled. He is going 
to have his hands full with the sub- 
ject and with the discussion. 


Choice of Leader 


Regardless of his professional abili- 
ties or his intellectual accomplishments 
under other circumstances, as a leader 
of a discussion group he is not an edu- 
cator, a preacher, or a lecturer. His is 
the unique job of being the means 
through which members of the group 
will learn. This learning experience will 
not happen if there is real or implied 
pressure to accept static conclusions. 
Critical and dynamic thinking is de- 
manded by the Reform Jew. 

The Rabbi will be a first choice as 
leader. This will benefit him as much 
as it will benefit the group. The close- 
ness and intimacy of the role will be 
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HOME STUDY GROUPS 
(Continued from page 20) 


a rare and priceless chance for him to 
develop close relationships. In a small 
congregation this is possible. In a larger 
congregation too many groups will de- 
mand too much of his time. Qualified 
lay leaders can and do fill his job for 
this purpose admirably. 

One method which has produced ex- 
cellent results finds the Rabbi leading 
a pilot group. As the group grows, 
older members become qualified to lead 
other groups. In this way the Rabbi 
keeps in touch with all groups and 
multiplies his influence as leader many 
fold. This is important, because once a 
Home Study Group begins, new ones 
will follow. 

Different people have different inter- 
ests. A variety of subject matter, together 
with availability of good leaders, will 
encourage the growth of home study. 
There is no reason why the number of 
groups should be limited. There is every 
reason to foster as many groups as pos- 
sible. But a word of caution—the qual- 
ity of the experience, and this includes 
subject matter and leaders, should never 
be sacrificed for the sake of quantity. 
In many cases a desire for social en- 
joyment is mistaken for a desire for 
learning. 


Social Aspect 

The social side of home study is im- 
portant, however. This is the frosting. 
After an evening of mental effort, a 
coffee and cake relaxation period is 
welcome. Hostesses should try hard to 
keep under control the urge to compete 
with one another. An alert discussion 


leader recently observed that when 
preparation for the exercise of the 
stomach exceeds the preparation for 
the exercise of the mind, home study 
is no longer needed. 

A characteristic of well-formed groups 
is the length of time they continue to 
meet. When one book is completed or 
when one subject is exhausted, new 
material is chosen. It is not unusual for 
a group to meet for several years with 
no prospect of disbanding. Each time 
a new theme is chosen, by democratic 
process within the group, a new couple 
is asked to join. Eventually this may 
make the group too large. Until this 
happens, new subject material, aug- 
mented by new personalities, maintains 
a keen, challenging atmosphere. When 
the group does become too large, it can 
split into two groups. 

Planning, publicity, recognition, and 
all the other aspects of well organized 
forms of adult education apply just as 
effectively to the Home Study Group 
method. 

There seems to be a paradox today. 
The more aggressive the advance of 
society into the age of science the more 
frantic is our need for spiritual en- 
lightenment and comfort. This need 
cannot be satisfied vicariously. This is 
something we cannot let others do for 
us. We must do this for ourselves. Adult 
education in general, and home study 
in particular, is:opening the doors of 
many minds and the windows of many 
souls. The brilliance of Judaism is flow- 
ing in. The frantic need born in darkness 
is giving way to the light of learning. 
The Reform Jew is looking understand- 
ingly to the past and knowingly to the 
future. 
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NFTB PRODUCES HOME 
CHANUKAH SERVICE CARD 





NFTB’s latest creative material is a 
beautiful Chanukah card for the home. 

It is a worthy companion piece to the 
popular NFTB Sabbath eve home Kid- 
dush card, several hundred thousand of 
which have been ordered for use in 
Jewish homes. 

Every member of the family should 
have one of each. Both are available at 
cost from NFTB in the form of book- 
lets, at 2¢ each, and as glassoloid cards, 
which can be wiped off with a damp 
cloth at the table, for 15¢ each. Use the 
coupon below for your orders. 

The new attractively illustrated piece 
contains the ritual for the blessing over 
the Menorah candles, in Hebrew, trans- 
literation and English, and the words 
and music for the Chanukah hymn, 
“Rock of Ages.” 

The Kiddush card contains instruc- 
tions and ritual for the blessings over 
the Sabbath candles, wine and bread, 
and for grace after meals. 

These meaningful rituals can help to 
sanctify every Jewish home with an 
awareness of God's presence. 

NFTB 
838 Fifth Avenue 
New York 21, N. Y. 





Please send me copies of: 


Chanukah Service for the home 
[] Booklet form  [_] Glassoloid Card 


Sabbath Eve Home Kiddush Service 
[] Booklet form [] Glassoloid Card 


My check is enclosed. 
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LAY RABBI 





l T IS A TRADITION of Judaism that learn- 
ing makes leadership. The distinction 
between rabbi and layman is one of 
Jewish knowledge. 

One day nearly 19 years ago, Charles 
L. Goldstein, a Detroit attorney and 
member of Temple Israel, made the tac- 
tical error of mentioning that he could 
speak Hebrew, but it proved to be a 
fruitful mistake. Since that time he has 
been called upon to preside at minyan 
services and other religious observances 
in the absence of Rabbis Leon Fram 
and M. Robert Syme. 

When someone was needed to con- 
duct summer services at the temple, 
Mr. Goldstein was selected. During 
World War II he was called again when 
there was a shortage of chaplains to 
hold services at Selfridge Air Force 
Base. 

“I thought my knowledge of Hebrew 
was pretty good up to that time,” he 
recalls, “but I found I had to study to 
keep up, and my studies have continued 
to this day.” 

In 1954, men of Temple Israel de- 
cided they should be holding daily Me- 
morial services for departed parents. 
Since then, Mr. Goldstein has been 
conducting a weekly service and Kad- 
dish 9:30 a.m. Sundays and 5.45 p.m. 
Mondays. Rabbis Fram and Syme con- 
duct the late afternoon services the re- 
mainder of the week. 

In 1956 a request came to Rabbi 
Syme from Temple B’nai Israel, Mon- 
roe, Mich. for the services of a rabbi. 
No ordained rabbis were available. 
Rabbi Syme said the man for the job 
was Charles Goldstein, and he has been 
the lay rabbi there ever since. 
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Mr. Goldstein conducts Friday even- 
ing services in Monroe twice a month 
and all holiday services. He reads from 
the Torah in Hebrew and translates in 
English. His sermons relate Biblical 
lessons to modern problems and empha- 
size the happy aspects of faith. 

For eight years, until he was 15, 
Charles attended Hebrew classes after 
public school hours. At the University 
of Michigan he earned six extra credits 
by studying advanced Semitics. 

He frequently is invited to speak at 
Christian churches, and also serves as a 
leader in many community activities. 
He is a Board member of the National 
Federation of Temple Brotherhoods, 
past president of Temple Israel and its 
men’s club, vice-president of the Jewish 
Community Council and also is active 
in the American Jewish Committee and 
the Bar Association. 

A devoted husband and _ father, 
Charles and his wife, Betty, have two 
sons, a daughter, four grandsons and 
two granddaughters. 

His devotion to Judaism is such that 
he pursues it as a classical study, as 
well as a religious obligation. 





BAUM HONORED FOR CAMP WORK—DeWald 
Baum, NFTB Board member, Los Angeles, was 
honored January 22 by Wilshire Boulevard 
Temple Men’s Club for his ten years of service 
as chairman of the Commission for Camp Hess 
Kramer, a $750,000 camp which is owned and 
operated by the brotherhood. J. Robert Arkush, 
NFTB President, is shown at right presenting a 
plaque to Mr. Baum, who is honorary life chair- 
man of the Commission. 


Welcome, New Affiliates 

Far Rockaway, N.Y., MEN’S CLUB OF 
TEMPLE EMANUEL, Pres., Al Vogel; 
Bloomfield, N.J., BROTHERHOOD OF 
TEMPLE MENORAH, Pres., Bernie 
Fritz; Canoga Park, Calif., TEMPLE 
SOLAEL BROTHERHOOD, Pres., Da- 
vid A. Bleich. 








First in Synagogue, 


HOTEL 





Jewish Community Center, 
Hospital, Old Age Home, 
Federation and Yeshiva cam paigns Kai 


MILTON HOOD WARD & CO. 


NEW YORK 19, N. Y. 
PLaza 3-7680 


Complimentary conference on request 
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CHAUTAUQUA 
AT WORK IN GERMANY 


By DR. FRANK F. ROSENTHAL 
Rabbi of Temple Anshe Sholom, Chicago Heights, Il. 


Last NOVEMBER I traveled throughout 
Germany with eight other clergymen 
representing all major denominations of 
American religious life. This trip was 
sponsored by the Federal Republic of 
Germany and had as its goal a thorough 
study of religious, political, cultural and 
educational conditions in the new Ger- 
man republic. When the project became 
known, I received invitations through 
the Jewish Chautauqua Society, in ac- 
cordance with an itinerary laid out by 
the foreign office in Bonn, to lecture 
at eight German universities. I should 
like to report on three assignments. 

1. I addressed 200 students and 30 
members of the theological faculty at 
the Free University of Berlin on “Ju- 
daism and Christianity Compare Notes”. 
A lecture period at a German university 
is scheduled for 45 minutes. After the 
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class period was over, I was requested 
to stay for a question and answer period, 
which lasted two hours. 

2. At the University of Munich I 
lectured on “The Relevance of the 
Prophetic Message of the Bible On Our 
Present Generation.” Here again I was 
amazed that the announcement of a 
Chautauqua lecture brought out over 
400 students. 

3. The philosophic faculty of the 
University of Munich, which invited 
me to lecture two days later on the 
significance of the Judeo-Christian tradi- 
tion, moved my lecture to the Auditor- 
ium Maximum, which seats 800, and it 
was filled to capacity. 


German Youth Inquires 


Subsequent communications received 
from other universities, whose assign- 
ments I was unable to fill, prove that it 
would indeed be important and neces- 
sary to inaugurate a Chautauqua pro- 
gram at the universities of Western 
Germany, particularly in view of the 
desire of the thinking youth of the Ger- 
man republic to be better informed 
about Judaism. 

Some of the questions asked during 
my lectures may best describe the areas 
of concern of German youth. 


1. A young lady in Berlin asked, 
“How can we in good conscience con- 
tinue to identify ourselves with Chris- 
tian thoughts and the message of Chris- 
tian love, if after about 1500 years of 
its impact on western culture, it pro- 
duced Belsen Bergen, Buchenwald and 
Dachau?” 

2. A young student of sociology was 
concerned about finding new personal- 
ity ideals that would refiect wholesome 
and “normal” attitudes that German 
youth could accept. To them the ex- 
treme emanating from 
Germany are Hitler and Schweitzer. 

3. A nationalistic youth who ob- 
viously was imbued with Nazi doctrines 
asked this question: “Has not the Jew 
always been the symbol of the anti- 
Christ? Isn’t it true that the church saw 
in him the incarnation of the evil and 
prayed for his conversion, so that evil 
would be eliminated from the society 
of man? Isn’t it further true that the 
Nordic myth always reflected the strong, 
the good and the constructive? If the 
Jew still maintains his identity, would 
he bring about the same forces of con- 
tention that have victimized him during 
the last 1500 years?” 

4. A young man in Munich explained 
that after the destruction of Hitlerism 
and of greater Germany, the youth re- 
ceived a new ideal, which was to be- 
come the United States of Europe. The 
claim of Count Goodenove Calerghi, 
the propagandist for “Pan Europa”, that 
religion effectively strives for peace, 
seemed to be the answer to the national- 
racial theory. However, the 
political world, including the democra- 
cies, did not support this hope, and he 
felt it to be significant that the only 
pan-European manifestation at present 
is the NATO army, which stands against 
world Communism and also should pro- 
vide ideological concepts for something. 

5. Another youth in Munich felt that 
the present German youth is bereft of 
all ideals. What contributions can re- 
ligion make to bring guidance to the 
floundering youth of Germany? 

6. A young lady in Munich felt that 
democracy as practiced in the United 
States does not present the answer to 
the German problem. She pointed to 
the integration tensions and housing dif- 
ficulties in the United States, the TV 

(Continued on next page) 
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CHAUTAUQUA IN GERMANY 
(Continued from page 17) 


scandals, and behavior of some occupa- 
tional troops. 

7. One of the most moving state- 
ments came from a young lady in Mu- 
nich who said that she cannot trust her 
own parents. She doesn’t know whether 
they, directly or indirectly, shared in 
the great annihilation of the Jewish 
people. When I asked her to explain 
she said, “A simple denunciation of a 
neighbor caused the death of whole 
families. Do I know that my parents’ 
hands are not bloody?” 


More Education Needed 

At a faculty discussion in Heidelberg, 
I was asked these questions. 

1. Have not the racial laws first been 
promulgated by Ezra? 

2. Have not the Jews themselves 
caused such laws to be introduced into 
the annals of history? 

3. An obviously hostile professor 
pointed out to me that it took the great 
cataclysm of the second World War to 
prove that Jews can be farmers and that 
Jews can fight. When I told him that 
this was not true historically and con- 
ceptionally, his superior smile elimin- 
ated any argument. 

4. One professor pointed to the em- 
phasis on materialism that can be ob- 
served among Jewish people the world 
over and the decline of religious signi- 
ficance in their way of life. He felt that 
the six million Jews have died in vain. 

5. In Munich some students were 
surprised to learn of the number of 
Nobel prize winners who were Jews and 
of the contributions that the small Jew- 
ish community has made to world 
civilization. Here the iron curtain of 
ignorance or misinformation that stands 
between the German youth and the rest 
of the world became apparent. 

On the other side of the ledger, it 
was interesting to note how many stu- 
dents had read and studied to come to 
a Jewish-Christian understanding. They 
are active in the movement of “Jewish- 
Christian Reconciliation” and belong to 
youth groups engaged in national proj- 
ects to effect better understanding 
between Jews and Christians, and to 
atone for the guilt of the parents. Those 
who are particularly organized in the 
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BAAR MADE LIFE MEMBER—As an expression of esteem and to commemorate his recent election as 
chairman of the Board of the UAHC, his fellow trustees of Union Temple of Brooklyn enrolled the 
Hon. Emil N. Baar as a life member of the Jewish Chautauqua Society. Seen above at the presenta- 
tion left to right, are: Dr. Maurice N. Eisendrath, UAHC president, Judge Baar; Edward Lee, JCS 
chancellor; Jesse Cohen, honorary president of NFTB; Edward Elman, temple president, and Julien 
W. Newman, temple treasurer and honorary NFTB Board member. 





social democrat youth movement have 
built fiddles for Israeli youth, make 
pilgrimages to the horror camps of 
Dachau and Belsen Bergen, attend 
shows of the “Dairy of Anne Frank”, 
“Night and Fog”, and the “Nuerenberg 
War Crime Trials”. They keep Jewish 
cemeteries clean and blooming and en- 
gage in a dialogue with the small, but 
active Jewish collegiate organizations. 

Among the many rewarding experi- 
iences in which I shared while on this 
study tour, my work as a Chautauqua 
lecturer was most important. Since the 
dialogue between Germans and Jews is 
an important facet in the reeducation of 
the German people, I see a great task 
for the Jewish Chautauqua Society to 
function on a global level. Since the 
World Union for Progressive Judaism 
is now being moved under the roof of 
the Union House of Living Judaism, | 
see a new challenge and a new area of 
influence, which will make it a signi- 
ficant spiritual factor in our communica- 
tions with the world. 
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6 New JCS Life Members 

They are: HENRY L. CAMPBELL, IN 
HONOR OF MINNIE GILBERT 
CAMPBELL, Jersey City; THE GOLD- 
SMITH FAMILY, Memphis; SAMUEL 
OSTROVE, New Rochelle; UNIVER- 
SITY SYNAGOGUE MEN’S CLUB, 
IN HONOR OF DR. HARRY MAN- 
DEL, Los Angeles; MRS. MILTON E. 
HARRIS, Pittsburgh; HARRY GLA- 
ZER, Los Angeles. 





HAGGADAHS 
FOR PASSOVER 


with illustrations 


HEBREW TEXT WITH 
ENGLISH TRANSLATIONS 


Translated by Philip Birnbaum... .$2.50 
Translated by J. D. Eisenstein..... 2.00 
Translated by Maurice Samuels.... 2.00 


The Art Haggadah by Abraham Israel. 
Translated into English by Dr. Sidney B. 
Hoenig. A treasure of Art and Inspiration 
for every Jewish Home. 160 pages with 


multicolor illustrations. 
85ex11M%,. 


Bound in Blue Velour............ $12.50 





| 

HEBREW PUBLISHING 

COMPANY 

79 DELANCY STREET 
New York 2, N. Y. 


Popular Priced Haggadahs on Request 
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Water from the rock... 
Manna from Heaven 


That the children of Israel 
would survive and prevail = 
in their goal of Freedom. 
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PURE snow-white filter 
CLEAN fresh flavor 


The R. J. Reynolds Tobacco Company 
sends best wishes to Jewish people and the 
trade with gratitude for their good will 
and patronage. A joyous Passover to one 
and all... from the makers of WINSTON 
Cigarettes. 











AFTER THE SEDER 


d Enjoy the clean, fresh taste of a WINSTON. With 
' its pure snow-white filter and the clean, bright 
tobaccos of [FILTER-BLEND] up front...WINSTON 
virtually “certifies” your smoking pleasure, for the America’s best-selling 
holidays and the year around! filter cigarette 


- WINSTON TASTES GOOD like a cigarette should 











SISTERHOOD TOPICS 


NATIONAL FEDERATION OF TEMPLE SISTERHOODS 





SISTERHOOD SHARES IN 
DEVELOPMENT FUND UNDER WAY 


A+ A RECENT MEETING in New York 
of the NFTS’ Executive Committee and 
Board members in the New York area 
at which Mrs. Henry Monsky, president 
of NFTS, was present, plans were for- 
mulated for the new project: Sisterhood 
Shares in the Development Fund for 
American Judaism. The project which 
was enthusiastically endorsed by the 
NFTS Executive Committee and Board 
of Directors at their pre-convention ses- 
sions in Miami Beach last November, 
has as its chairman, Mrs. Hugo Dal- 
sheimer of Baltimore, Md., immediate 
past president of NFTS. 

Individual members of Sisterhoods 
will be invited to participate in the very 
necessary physical expansion of the na- 
tional institutions of American Reform 
Judaism: The Union of American He- 
brew Congregations and the Hebrew 
Union College-Jewish Institute of Reli- 
gion. The Fund has a total goal of 
$15,000,000 of which $1,000,000 will 
be raised through interested women of 
the Reform movement. 

Presidents of all local Sisterhoods 
affiliated with NFTS have been asked 
to appoint a woman in their respective 
Sisterhood to be the group’s chairman 
for the project. The chairman will be 
expected to stimulate some women of 
modest or more than modest means to 
purchase, individually, at least one 
share in the Development Fund. Each 
Sisterhood Share will be $100, payable 
if necessary in four annual installments 
of $25 each or, if the individual desires, 
within a shorter period of time. 

Mrs. Dalsheimer and her committee 
have set as a quota for the number of 
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Mrs. Hugo Dalsheimer, Baltimore, Md., imme- 
diate past president of NFTS who has been 
appointed chairman of the Sisterhood Shares in 
the Development Fund for American Judaism. 


contributors, 10 per cent of the mem- 
bership of each Sisterhood. For example, 
if a Sisterhood has 100 members, it is 
expected that ten or more women of the 
group or community will contribute at 
least one share each. 

An effort will be made to procure 
some advance leadership pledges this 
spring, and during the first week in 
October, in every community where 
there is an NFTS unit, local luncheons, 
teas or receptions will be held in private 
homes at which pledges or contributions 
of Sisterhood Shares will be made. 








RETREAT FOR 
ERIE BUSINESS 
AND 
PROFESSIONAL 
WOMEN 


Participating in the first week-end re- 
treat sponsored by the Business and 
Professional Women’s section of the 
Temple Sisterhood of Erie, Pa., were 
sixteen members of the group with 
Rabbi Randall Falk as their leader. The 
retreat was held in Bemus Point, N. Y. 
After a short Sabbath morning service, 
the rabbi opened a discussion on “Our 
Prejudices (as Jews) and What to Do 
about Them,” in which the entire group 
participated. 

After lunch there was free time for 
swimming, boating, resting or reading. 
The subject for the evening discussion 
which took place after dinner was, “Re- 
form Judaism: What Is It and Where 
Is It Going?” Reform Judaism’s adap- 
tability to changing conditions was em- 
phasized and the question of the trend 
towards reintroducing more ritual into 
the service in order to make for greater 
warmth was discussed. It was brought 
out also that one can often find strength 
in prayer in the face of adversity. 

The final session was especially mean- 
ingful and soul-searching. Each of the 
participants was requested to bring a 
passage from the Bible, prayer book, 
literature or poetry which she felt had 
deeply influenced her philosophy of life. 
At this session, each member revealed 
much of her own personality and 
learned much from the philosophy of 
the others. “We departed,” writes Mar- 
ion Sayles, the secretary, “with regret 
that we could not have spent more time 
together—and with gratefulness for 
what we had gained in knowing our- 
selves and understanding our fellow 
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At authors’ luncheon of Main Line Reform 
Temple, Beth Elohim, Wynnewood, Pa. (I. to r): 
Marjorie Lee, author of The Lion House; Harry 
Buten, author of Fast Figuring Executives; and 
Mrs. Julius Haber, chairman of the event. 


LUNCHEON MARKS WYNNEWOOD 


JEWISH BOOK MONTH OBSERVANCE 


A UNIQUE OBSERVANCE of Jewish Book 
Month was recently carried out by the 
Sisterhood of Main Line Reform 
Temple, Beth Elohim, of Wynnewood, 
Pa. The public was invited to a lunch- 
eon for a nominal donation, to meet and 
hear fourteen authors who live in and 
around the Philadelphia area. Among 
the authors present at the luncheon 
were: Emily Solis-Cohen, author of 
books for Jewish children who spoke 
on her book Hanukkah—The Feast of 
Lights; Marjorie Lee, author of The 
Lion House; Dr. William Chomsky, 
chairman of the faculty of Gratz Col- 
lege who discussed his book, The Eternal 
Language (Hebrew); Dr. Charles Lee, 


HERE AND THERE IN 
THE SISTERHOOD WORLD 


SPECIAL RECOGNITION and a certificate 
of appreciation was given to the mem- 
bership of the Walton Way Temple Sis- 
terhood of Augusta, Ga., at the annual 
Red Cross Volunteer Supporting Serv- 
ices Capping and Recognition Service. 
Mrs. M. H. Broudy is chairman of the 
Sisterhood Red Cross Sewing Commit- 
tee. The eleven women of the committee 
have contributed 141 woman hours dur- 
ing the past year. 





A few of the volunteers of the Red Cross Sewing 
Committee of the Walton Way Sisterhood, Au- 
gusta, Ga., which recently received a certificate 
of recognition by the Red Cross. Standing: Mrs. 
M. H. Broudy, Chairman and Mrs. Nell Ruben- 
stein. Seated: Mrs. Bruno Loehner and Mrs. Lewis 
Glasser. 
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THE BINDERY COMMITTEE of Temple 
Israel Sisterhood of New Rochelle, New 
York, bound 977 books during the past 
year. Most of the books were for the 
Lavalle School, the Jewish Braille Insti- 
tute of America of which NFTS is the 
patron body, and the New York Guild 
for the Blind. Books for individual 
blind college students were included in 
this number. One of the books was sent 
to the D. R. C. Mission in Nyasaland, 
South Africa, where there is the Luline 
School for the Blind. 


Professor of Communications at the 
Annenberg School of the University of 
Pennsylvania, whose book, The Hidden 
Public, is a book-of-the-month club re- 
lease. Alfred Bendiner, architect and 
author, spoke on his book, Music to My 
Eyes, while Harry Buten, lawyer and 
authority on Wedgewood, discussed his 
most recent book, Fast Figuring for 
Executives. 

The authors were introduced by Mrs. 
Philip Klein, publisher of the Jewish 
Times of Philadelphia. Mrs. Julius Haber 
of the Sisterhood was chairman of the 
afternoon. 

Autographed copies of the authors’ 
books were on sale after the luncheon. 


FAIRMOUNT TEMPLE SISTERHOOD of 
Cleveland, Ohio, offers a diversified and 
stimulating choice of classes on the 
Sisterhood’s Tuesday Activities Day. 
Courses of ten sessions each are offered 
in Handicraft, Knitting, ABC’s of Ma- 
chine Sewing, Weaving, Sketching, Lim- 
bering, Weight Watching, and Hebrew. 


* * * 


TEMPLE EMANUEL SISTERHOOD of 
Greensboro, N. C., together with the 
women of the conservative congrega- 
tion, held a model Seder shortly before 
Passover to which they invited the min- 
isters and religious leaders of the city. 


MRS. WILLIAM J. LEFFLER, Eastchester, N. Y., third vice-president of NFTS and her husband are seated 
on an elephant during a trip to India where they visited the Reform Synagogue in Bombay. The 
congregation was established a few years ago with the help of the World Union for Progressive 
Judaism. Rabbi Hugo Gryn, recipient of an NFTS fellowship to the Hebrew Union College—Jewish 
Institute of Religion was the first rabbi of the congregation which is now served by Rabbi Elisha 





Nattiv, another recipient of an NFTS fellowship for students from overseas. 
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The RIVOL Gabe 


Proudly Presents 


SHOW IN TODD-AO! 








RESERVED SEATS NOW ON SALE! 





DOROTHY KINGSLEY g 
CHARLES LEDERER 
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(Continued from page 11) 

dish but I recognize the idiom. And the 
American reader need not know of the 
presence of this element in Bellow’s 
writing, for by now it is as much Ameri- 
can as it is Jewish. What is really Jewish 
in Bellow lies much deeper: it is the 
poetry of the Jew that makes his hero 
what he is, in Chicago, in Mexico, 
wherever Augie happens to be. Bellow 
has translated Singer’s story, Gimpel 
the Fool, from Yiddish. It is one of the 
most side-splitting and yet painful tales 
I have ever read, but it might have 
been written in New York instead of 
Poland, or wherever it came from. This 
is Jewishness far beyond culture, social 
problems, history, and the rest. It is 
even beyond religion, as far as I can 
see. 


or JUDAISM seems to me 
completely pointless, and the preserva- 
tion of national memory for its own 
sake, mere narcism. The business of the 
Jewish writer is not to complain about 
society but to rise above such com- 
plaints. Nearly all social protest litera- 
ture is superficial anyhow; the greater 
realities of difference lie below the bick- 
erings of ideologists. I would say there 
are two kinds of Jewish American litera- 
ture, the kind recommended by our 
symposium—a psychologically Judaistic 
literature, and the real kind, which I 
would recommend: a God-centered lit- 
erature. That is a poor way of putting it 
but I will try to explain what I mean. 
A merely Judaistic liaterature is only 
a kind of “regional” literature, even 
though this “region” takes in most of the 
world and all of history. In such litera- 
ture the Jew may be good or bad, Shy- 
lock or the Wandering Jew or Leopold 
Bloom, but he is simply a man of mem- 
ory, an anachronism. He is not the Jew 
who “lives life” as Martin Buber puts it. 
He is the Jew of the past, the Jew of the 
Wailing Wall. Recently I read a new 
Oxford Book of Irish Verse and was 
struck by the centuries-old struggle of 
the Irish poets to regain their Irishness, 
to throw off the cosmopolitanism of the 
world-writer and to renew that particu- 
lar consciousness which is not a “cul- 
tural heritage” but an identity. In the 
case of the Irish I can sense only dimly 
what that identity is. But in the case of 
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the Jew I know what it is. The Jewish 
writer everywhere in the modern world 
has the problem of regaining the Jewish 
consciousness which, in our case, is 
God-consciousness. I am not talking 
about religion; religion is only a_ by- 
product of this consciousness. For the 
Jewish writer who wants to turn his 
back on this consciousness we can only 
give him our blessing and let him go. 
But for the consciously Jewish writer in 
America or anywhere else we must rec- 
ognize his obligation to establish this 
consciousness centrally in his work, the 
right, so to speak, of the existence of 
God. If this encourages religious prog- 
ress, that may be to the good; but I 
am not talking about religion. 

Jewish creative intelligence has been 
driven into by-paths for centuries. We 
are just beginning to return to the era 
of Jewish philosophy, but our abstract 
thinking generally still belongs to the 
Middle Ages. We_ produce an Einstein 
who, from the religious or even political 
viewpoint, is a baby. We produce a 
Freud who foists upon the world a sur- 
rogate religion while striving mightily 
to destroy both Christianity and Ju- 
daism in one breath. The fantastic in- 
tellectual powers of the Jews of our 
time go into everything under the sun 
except Jewish consciousness, or to use 
a really lofty word, holiness. 

The Jews have written one of the 
greatest holy books. And that book 
the beginning and the end of our litera- 
ture. Jewish literature is not great. Jew- 
ish philosophy is not great. Jewish schol- 
arship—perhaps. Our contributions to 
science, government, law, and the hu- 
mane knowledges, even the arts of 
music and, in our lifetime, painting, 
have been advanced by Jews. But the 
great arts of the written word have not 
been advanced by the people of the 
book. Not to any significant degree. 

Our friends of the symposium on the 
Jewish writer in the United States were 
more interested in setting up fresh liter- 
ary symbols than they were in under- 
standing a religion or in seeking the 
mystique back of it. Consequently, I 
think of them as literary social climbers 
and not poets. 


As FAR AS one can tell these things, 
there are only two countries in the 
(Continued on page 25) 
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world where the Jewish writer is free to 
create his own consciousness: Israel 
and the United States. Everywhere else 
the Jew seems to live on the past. Even 
Proust’s recreation of consciousness is 
a kind of Jewish nostalgia. In Europe 
it is either nostalgia or nightmare: 
Proust or Kafka. The European Jew was 
always a visitor and knew it. But in 
America everybody is a visitor. In this 
land of permanent visitors the Jew is in 
a rare position to “live the life” of a full 
Jewish consciousness. The Jews live a 
fantastic historical paradox: we are the 
spiritual aborigines of the modern world, 
and we are the ethical and sometimes 
intellectual conscience of the modern 
world. History has hated us so deeply 
because every Jew is regarded as a liv- 
ing witness of the Christian and Mus- 
lim revelations—which he is. The Jew- 
ish assumption of holiness and _ his 
rather laissez-faire attitude toward reli- 
gion make him a natural target in almost 
any historical situation. Only in Amer- 
ica (as the expression goes) can the Jew 
be a natural Jew. There are fewer reli- 
gious tensions in America than any 
place in history—the national tendency 
to vulgarize religion and to experiment 
with new sects has allowed the American 
Jew to relax—to emerge from the his- 
torical consciousness to a contemporary 
Jewish consciousness. 

I was speaking of the creative man 
and by that I mean not only the poet or 
novelist, painter or composer, but the 
mystic and saint. Our rational modern 
upbringing prevents us from even think- 
ing of God. In our time we say or think 
that God is for women and children. We 
go to houses of worship possibly, but 
only because it is too troublesome not 
to. Now the true writer and mystic does 
not ransack the storehouse of religion 
for literary plunder; rather he adds to 
the spiritual storehouse. He does not 
take; he gives. He may never even go 
near a synagogue or church, and in 
many cases in the past he has been 
forbidden to enter the official house of 
prayer. Poets and mystics are always 
having the door slammed in their faces; 
especially the church door. 

This full Jewish consciousness which 
is today possible in America as in Is- 
rael is a way of life, so to speak. And 

(Continued on page 26) 
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it does not necessarily involve ritual or 
anything of the sort, though it may in 
some cases. It does not involve piety 
and may in fact involve the exact op- 
posite. I am paraphrasing the modern 
Jewish philosopher, Martin Buber—I 
hope I am not corrupting what he 
means. He says, “The true hallowing of 
man is the hallowing of the human in 
him. . . . In life, as Chasidism under- 
stands and proclaims it, there is no es- 
sential distinction between sacred and 
profane spaces, between sacred and 
profane times, between sacred and pro- 
fane actions, between sacred and pro- 
fane conversations.” I am not sure how 
many Jews accept this kind of belief, 
but I suppose very few. All the same, 
in my ignorance of my own religion, it 
seems to me the very core of Jewish 
consciousness. It is anti-ascetic and joy- 
ous—the Chasidim dance wildly with 
the Torah. “Man,” says Buber, “cannot 
approach the divine by reaching beyond 
the human; but he can approach Him 
through becoming human.” 

It matters very little whether the 
American Jewish poet or novelist writes 
about the American Jew (the good artist 
is seldom that self-conscious anyway); 
it even matters little whether he lives as a 
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Jew in the conventional sense of “living 
as”; what does matter is that he accept 
the consequences of Jewishness. He can- 
not escape them in any event, and I do 
not think he should suffer these conse- 
quences but revel in them. 

The Jewish writer is presented with a 
kind of freedom which is almost incon- 
ceivable. The Jewish plus American 
combination only doubles this freedom. 

Modern attempts to per- 
petuate the Jew as imaged in Christian 
theology and story. But this Jew 
dead as the Negro of the minstrel show. 
Both images come from the 
slavery. The Jew today is free 
mythological homeland Israel and free 
in America, the mythological homeland 
of freedom. Creatively he has begun to 
flourish 
medievalism of the New Classicists pre- 
vent this flowering, as much as they fear 
it. Freedom in any form is anathema to 
Even 


titerature 
/ iS as 


age of 
in his 


as never before, nor can the 


modern Classicism. “free verse” 
is not really free, says the poor fettered 
Eliot. And the “ r 


course, a grave danger to whatever is 


free-thinking Jew” is, of 


the opposite of freedom. 
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other with heartless necessity. 

It seems that none of the characters 
in our story has any say in the matter 
whatsoever, any opportunity to make his 


| own will felt. We are reminded of a say- 


ing quoted by the Pirke Aboth. The great 
sage Hillel, we are told, was once taking 
a walk by the side of a lake. And there 


| he saw the skull of a drowned man. 


Hillel mused, and addressed the skull as 


| follows, “Because you have drowned 
| others, you yourself have been drowned. 
| But the end of those who drowned you 
| will be that they, in their turn, will be 


drowned.” 
Who is not, every once in a while, 


| overcome by a feeling of utter helpless- 
ness and despair when he looks at the 


history of mankind—and particularly at 


its last fifty years or so? 


But is this really the “Philosophy of 
Chad Gaydo”; is this indeed the mes- 
sage of our Passover song? It is that— 
but only if we omit the last verse; only 


| if we forget that “the Holy One, blessed 


be He, came and slew the Angel of 
Death, who slew the butcher, who killed 
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the ox. ...” Yet it is precisely in the 
last verse of chad gadyo that the true 
philosophy of the song is revealed. God 
comes Himself and puts an end to that 
iron chain of “Cause and Effect” which 
threatens ultimately to wipe out the 
world as a whole. 

The difficulty arises only in our ability 
to believe that God does make Himself 
felt in the drama of History, that God 
does intervene in the course of events. 
“Miracle,” it has justly been said, “is 
Religion’s dearest child.” 

“But,” says the skeptic, “the age of 
miracles is over.” 

This much, however, cannot be de- 
nied: the Children of Israel did leave 
the Land of Egypt. Imagine a people, 
enslaved for many generations, suddenly 
breaking the yoke of its oppressors and 
marching into Freedom! That the Ideal 
of Liberty should have so animated our 
ancestors that they dared to break the 
shackles of tyranny when all the odds 

(Continued on page 30) 
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(Continued from page 29) 
were against them—that in itself is a 
mighty “miracle,” whether or not the 
smaller miracles recorded in the Bible 
took place. 

And when we think of the French 
Revolution, inspired by the “Rights of 
Man,” or of the establishment of the 
State of Israel, inspired by a millennial 
hope and wrought amid the struggle 
against overwhelming odds—when we 
think of all this, then we begin to realize 
that the old God of the Children of 
Israel, who intervened in Egypt and 
who brought our fathers into Freedom, 
did not confine His activities to prehis- 
toric times, but He is still active even in 
this our less credulous age. 

Wherever men are inspired by the 
Ideal of Liberty to rise against the logic 
of oppression, there we find the inter- 
vention of God in History—there we 
find “God coming Himself to slay the 
Angel of Death,” as our Chad Gadyo 
song has it. And there we find hope. 
This, after all, is the cardinal message 
of our Passover Festival, and the true 
“Philosophy of Chad Gadyo.” 
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FLY EL AL VIA GOODMAN’S MATZO 


( by entering Goodman’s Passover Contest now. ') 


te Passov SQUARE a. 
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Was ever a contest easier? To win _ to spend dazzling days in brilliant 
that trip to Israel, tell us why you white Haifa. Or to wander through 


want to take it! Just finish the fol- | Jerusalem where even the stones 
lowing statement in 25 words or are alive with history. Or how it 
less: “I want to visit Israel this | would feel to spend a day at a ? 
year because...’ Thensendittous &/bbutz. Or visit Capernaum and 
with the little El Al plane cut out the synagogue that has stood since 
from our Passover Matzo package. Biblical days. Or watch the Israeli 


And, could be, the marvelous first | cowboys round up cattle, singing 

prize in Goodm. an’s Passover Matzo trail songs in Hebrew! From the 
Contest is yours! A flying trip to Bible to Exodus, people have been 
Israel via El Al Airlines—two writing about Israel for centuries. 


wonderful weeks for two, all ex- And now, just the few simple ( 
penses paid (there are even stop- words you write could actually get 
over privileges in London and you there! Don’t wait. The rules r 


Paris!). Who hasn't dreamed about are easy; the rewards are great. 
it? How it would be to be in Tel Second Prize is $1000; Third Prize,’ 
Aviv. A glamorous city a little like | $500; 100 prizes of $10 each. In 
Paris. With its music and theater all, 103 good reasons why you 
and kiosks and sidewalk cafes. Or should enter today! 


OVER 100 CASH PRIZES! 
Details on GOODMAN'S 
PASSOVER MATZO PACKAGES 
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AN ONLY KID 


An only kid, 
An only kid, 
An only kid my father bought 


For two zuzim. 


Then came the cat 
And ate the kid 
My father bought 
For two zuzim. 


Then came the dog 
And bit the cat 
That ate the kid 
My father bought 
For two zuzim. 


Then came the stick 
And beat the dog 
That bit the cat 
That ate the kid 
My father bought 


For two zuzim. 


Then came the fire 
And burned the stick 
That beat the dog 
That bit the cat 

That ate the kid 

My father bought 
For two zuzim. 


Then came the water 

And quenched the fire 

That burned the stick 

That beat the dog 

That bit the cat 

That ate the kid 

My father bought 

For two zuzim. 

Then came the butcher 
And killed the ox 
That drank the water 
That quenched the fire 
That burned the stick 
That beat the dog 
That bit the cat 

That ate the kid 

My father bought 

For two zuzim. 


Then came the ox 
And drank the water 
That quenched the fire 
That burned the stick 
That beat the dog 
That bit the cat 

That ate the kid 

My father bought 


For two zuzim. 
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Had Gadyo 


Allegro moderato 
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Then came the angel of death 
And slew the butcher 

That killed the ox 

That drank the water 

That quenched the fire 

That burned the stick 

That beat the dog 

That bit the cat 

That ate the kid 

My father bought 


For two zuzim. 


Then came the Holy One, blest be He! 
And destroyed the angel of death 
That slew the butcher 

That killed the ox 

That drank the water 

That quenched the fire 

That burned the stick 

That beat the dog 

That bit the cat 

That ate the kid 

My father bought 


For two zuzim. 
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